             THE OLD TESTAMENT AND THE        





                   UNBORN LITTLE PEOPLE





   In the year 1995, there were 1.3 million abortions.





   We need to think about that!  That number is more than one-sixth of the number of all the Jews and other “undesirables” that were burned in the extermination ovens of the insane Nazi regime during the Second World War era.





   Some would write off these 1.3 million aborted human fetuses as simply medical statistics hardly worthy of a second thought.





   Before you do that, please take some time to think about some issues.  If you fall into that large group of people who are to be classed, broadly speaking, in the Judeao-Christian heritage, then you must acknowledge that where the Bible itself speaks, you are bound to consider its message before you pass judgment that these abortion statistics merely tally a large number of surgical procedures rather than record the toll of tragic deaths of human beings.





   Certainly the least common denominator of the Judeao-Christian heritage is the Old Testament with its thirty-nine books transmitted through the Jewish prophets, scribes and spokesmen of Jehovah’s choosing.     








   Those who regard the Bible as the definitive Word of God (whether the Old Testament only, as is the case with those of the Jewish faith, or both the Old Testament and the New Testament, as is the case with those who adhere to the Christian faith) should feel compelled to turn to that revelation from God to understand His mind and will concerning the unborn, now so freely aborted here in the United States.





   If you side step the Bible, and turn to speculative


philosophical thought, you will fail to find an authoritative answer to the question, Are the unborn to be regarded as human beings?





Existentialism has spoken, saying in effect that life is meaningful only so far as there is meaning in life.  





Sentiment speaks and says there is something cute about that little baby that is three months old, but denying that same little form very much acceptance while it rests, perhaps unwanted, in the womb.





Psychology says, “We are not as sure as we would like to be as to just what makes a human being.  We wish that psychology could be more of a science.”





Practitioners of medicine can sometimes be heard saying, in effect, “We have the tools to do many things, but we have more than a clinical interest in life.  Help us decide if that living tissue still within the mother is a human being.”  As the pregnancy progresses, it is clear that there is an independent circulatory system and an independent brain system.  A recent medical textbook, The Unborn Patient:  Pre-Natal Diagnosis and Treatment (W. B. Saunders Co.) begins, “Only now are we beginning to consider...the concept that the fetus is a patient, an individual.”.  (Cited by Nat Nentoff, article “Can a Nonperson Be a Victim?”,  Washington Post, Editorial, p. 23, March 27, 1993)





   The Bible itself remains the source of authority in this matter of humanness so far as people of faith are concerned.  Clearly the Bible is not a textbook in the field of Science, yet where it touches on scientific matters, it is squares with the observed facts.  (Cf. for example, Isa. 40:22 which speaks of the “circle” of the Earth, an idea which did not occur to the scientists until many centuries had passed.)  There are things to ponder in the many opinions expressed today, but they have validity only as the opinions intersect with the truth expressed in God’s Word.





Take time to examine some Old Testament passages where you will discover that the Old Testament indeed teaches that the fetus is a human being and that this fact must be taken into account before forming conclusive opinions in relation to whether abortion is, or is not, the taking of a human life.





There are a number of Old Testament passages that, taken together, indicate that the fetus is a living human being.  





   Passages are presented here which speak (1) physiologically, (2) legally, and (3) theologically.  An examination of these passages will show that God regards the fetus as a human being from the moment of conception.








1.) PHYSIOLOGICALLY.  Gen. 9:4  


   “But flesh with the life thereof, which is the blood thereof, shall ye not eat.” (Gen. 9:4)  These words, directed to Noah and his sons subsequent to the Flood, make clear the value that God puts upon human blood.  “The life thereof” (by extension, arguing from the lesser to the greater, human life), is supported by the “blood thereof”.  God is saying that there should be a respect for the blood of animals because that blood suggests the principle that human beings are alive because of their blood.  Lev. 17:11 adds, “For the life of the flesh is in the blood; and I have given it to you upon the altar to make an atonement for your souls”.  Again, by extension from animal blood to human blood, God states His great estimate of blood as the “bottom line” definition of aliveness, an aliveness that represents all of life, and an aliveness that is the basis of the system of the Old Testament blood sacrifices, where one life could be substituted for another life.  





   God is assigning humanness to mankind on the basis of a possession of a blood life-support system.  Where there is blood circulating, there is life and that life is human life.





   The difference between the “tissue” that is a human embryo and “tissue” that is a tumor, for example, is that the embryo, or fetus, has its own circulatory system in either a potential manner or a functioning manner.  The heart is visible at three weeks.  If the potential life-support idea is valid, then humanness begins at the instant of conception.








II.)  LEGALLY.  Exo. 21:22


   From time to time there appear in the media reports of court rulings affirming human rights for the unborn.





   Exo. 21:22-25 speaks to this issue as well in terms of the civil law of that time, ca. 1400 B.C.  “If men strive, and hurt a woman with child, so that her fruit depart from her...if any mischief follows, then thou shalt give life for life, eye for eye...”.  This verse affirms the value of life in the womb as human life, and therefore the same injury recovery rights apply as apply to the injury or death of mature human beings.





The Hebrew text deals with the case of the pregnant woman who is caused to miscarry because of physical violence incurred while two men are “striving”.  The “fruit” that prematurely “comes out” (Heb., yatza) is the “child” (Heb., yeladim, in plural form, perhaps a plural of excellence) … Greek O,T, (LXX),  to padion autes).   The payment mentioned at v. 22 is best understood in terms of a damaged child.  God assigns human value to the unborn.








III.)  THEOLOGICALLY.  Several Bible texts.


   The term “theologically” is used purposely.  These Bible texts have to do with God’s revelation of how He regards and values the unborn.





   Out of the life experiences of certain men, God has brought forth words relevant to the issue of the value of the unborn, words that He has chosen to include in the Bible.





(A.)  Job 3:3  “Let the day perish in which I was born, and the night in which it was said, There is a man child conceived.”  


   Job curses not only his birth day but his conception day.  Upon conception, he was known as a male child and therefore as a human being (Heb., geber, øáâ, “a man”).





   Job continues his lament at Job 3:16, “Or as an hidden untimely birth, I had not been as infants who never saw light”.  He is referring to the unfortunate event of a miscarriage, the miscarriage of “infants” (Heb. singular form, olel, = “a young [boy]).





   The truthfulness of Job’s words is confirmed by God Himself at Job 42:7 when at the end of the verse, He says to the often faulty comforters of Job, “You have not spoken of me the thing that is right, as my servant Job hath.”








(B.)  Jer. 1:5  “Before I formed thee in the belly, I knew thee; and before thou camest forth out of the womb, I sanctified thee, and I ordained thee a prophet unto the nations.”


   Jeremiah speaks of predestined or foreknown personhood.  We are seen to be persons, human beings, in the mind of God BEFORE we are conceived.  In the eternity of God, He sees us always as “persons”, in the womb, or out of the womb.








(C.)  Psa. 8:2  “Out of the mouth of babes and sucklings hast thou ordained strength...”


   It pleases God to evoke praise from the immature, and to accept that praise.  





   Surely humanness cannot be predicated upon maturity, alone, although human maturity is a part of the full life, the “abundant life”.  Note, please, the contrast between our own areas of immaturity as grown men and women with the perfections of God our Creator.








(D.)  Eccles. 6:3-5  “If a man beget an hundred children, and live many years...and his soul be not filled with good...I say, that an untimely birth is better than he.”


   Solomon says that an unfulfilled long life can have less meaning than that of an infant who has become miscarried or stillborn.  Maturity and fulfillment are important, but in God’s eyes they are not the ultimate definition of what humanness is or is not.








   The Bible’s statements bring a unique certainty.  They are the words of God.  While those words came in the context of ancient cultures and settings, they speak to life as it is today.  Again, contemporary ideas about what constitutes humanness find validity only where those ideas agree with the principles found in God’s revelation, the Bible.





   The Bible recognizes the embryo and the fetus as a valid human being.  There is a sacredness to human life whether in the womb or out of the womb.  If an abortion is carried out, there should be a recognition that the procedure was done as a result of a very tragic choice that involved the taking of a human life.  





God cares about His little ones.  So, too, should we.

































































